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In Armenian sources (early, as well as late) the expressions «mum 
Hula p» — “the Children of the Covenant", «niu: ulihna p 
Eh intgen;» — “the Children of the Covenant of the Church” or «duhl- 
mái p Elbghginy» — “the Children of the Church” occur very often. 

In spite of the risk of being accused of “parallelomania”! I am going 
to suggest that these terms are closely connected with the Syriac term 
bnay Q'yámá discussed in the nineteenth century . The controversies 
took place after F. C. Burkitt's observation of the meaning of this Syriac 
term and many investigations dedicated to this term appeared’. Nonethe- 
less, even today it cannot be claimed that we have a clear idea even of 
the terminological survey. As all the scholars who dealt with this topic, 
I make no claim or pretence to fill this gap, especially taking into 
account a lack of experience in Syriac studies. My only intention is to 
draw the attention of scholars to the similarities that all above-mentioned 
terms — both Syriac and Armenian — share and to allocate the Armen- 
ian material to the context of scholarly investigations concerning these 


' See the debates in R. Murray, Symbols of Church and Kingdom, Cambridge 1975, 
p. 17. 

? [n the short version of the article presented for the XXth International Congress of 
Byzantine Studies the material, which I develop here was submitted in part. At that time 
I did not know at length about the disputes in scholarly literature concerning bnay 
Q'yámá (I just knew about the existence of the problem from the book by R. Murray and 
the article by fr L. Zekiyan). My interest was limited to the above-mentioned Armenian 
expressions and their parallels in early Greek and Latin sources. Very little literature was 
available in Armenia concerning these debates. Thanks to the kindness of Father Charles 
Renoux, to whom I express my deepest gratitude, I now have at my disposal many of 
the main articles on this topic. Unfortunately I regret not having access to the article by 
M.Maude whose identification of bnay Q’ydmd with the ascetics seems to be based on 
the same Greek and Latin sources. The presence of the term ‘Children’ would be of 
interest. 
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questions. This will be done exclusively on the basis of the Armenian 
and Greek sources with occasional reference to the English translation of 
Aphrahat the Persian Sage. 

Among the articles devoted to the terms bnay Q'yámá and looked 
through by the writer, the extremely interesting and expanded article by 
G. Nedungatt was found to be very valuable. At the same time, there are 
points, with which I disagree: for example, Nedungatt’s statement, when 
observing that “Words, like men and nations have a history": 


“We shall not ascertain their meaning at a given point in time, or in a given 
author, by taking for our guide subsequent authors and thus making the 
future our point of departure. Bearing this simple exegetical principle in 
mind, we have tried in the present survey to regard Aphrahat as his own 
best exegete."? 


One can argue whether this principle is so “simple”. How we can 
learn about a history of men or nations without examining their connec- 
tions with similar ones, or without the information about them from 
other sources? Does this mean that while examining any writing or 
author we should not take into account a translation of the work, if there 
exists one (which as a rule belong to the future in comparison with the 
time of given writing, and what we have, by the way in the case of 
Aphrahat's writing and its Armenian translation) or the testimonies on 
them? I doubt if this “simple” principle suggested by G. Nedungatt is 
not more complicated and “dangerous” in use. On the other hand 
Nedungatt's statement is quite comprehensible because after so many 
studies concerning this term we still lack a clear idea of its meaning. I 
stress that because, as we will see from the sample of similar Armenian 
terms, even with the rich tradition preserved here, the exact definitions 
could not yet be given. But in any case, I am sure that the Armenian 
material, which can shed some light not only on the meaning of the 
term, should be involved in this discussion. 

Possibly this attitude of Nedungatt's explains also a fact that the 
Armenian translation of Aphrahat, made in the 5th century, was not used 
properly^ while studying the term bnay Q'yámá. It should be underlined 


* G. Nedungatt, The Covenanters of the Early Syriac-Speaking Church, Or. Chr. Per., 
vol. 39, fasc. 1, Roma 1973, p. 215. 

^ [t should be noted that A. Vóóbus has a reference to the Armenian translation in his 
work, Celibacy, A Requirement for Admission to Baptism in the Early Syriac Church, 
Stockholm 1951, pp. 54-55. He even stresses that “in Armenian translation we have not 
only the same general picture of ascetics as athletes and warriors" but * we find that even 
the phrases and their combinations are very similar". Nevertheless, it seems that he did 
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here that the Armenian translation is referred to under the title’, which 
contains the term in question, viz. dutiljncip — “Children”. As is clear 
from the title, the Armenian translation follows the old tradition, accord- 
ing to which the work of Aphrahat was ascribed to the famous Jacob, 
Bishop of Nisibis (d. A.D. 338). This confusion was caused by the 
Christian name of Jacob, which Aphrahat assumed after his conversion 
to Christianity. 

As far as I know no modern expert in Syriac studies who has dealt 
with the term bar Q’ydma has paid attention to its similarity with the 
above-mentioned Armenian terms. This is true, even after F. Conybeare, 
in the year following Burkitt’s book pointed to the connection of these 
terms. Without noting his sources F. Conybeare, in the Glossary of 
Technical Terms addended to his “Rituale Armenorum” explains: 


“Oukhti Mankounq- ‘children of the covenant’, originally the baptized, 
who formed a kind of aristocracy within the church; later in a general sense 
‘the clergy’. I sometimes render the phrase ‘children of the church’. See 
F.C. Burkitt’s Early Eastern Christianity, 1904, p. 142 foll.”® 


It is noteworthy that in the other study which appeared before F.C. 
Burkitt's research F. Conybeare interpreted the term in question as "cleri 
pueri", “cleri iuvenes", “cleri pueri, id est filii ecclesiae". 

Fr. L. Zekiyan suggested that the expression «muumph  duhljmihip 
Ellghguny». — “the Children of the Covenant of the Church" has a 
Judaeo-syriac origin — bney nabbrit (e.g. in Ezek.30,5 tov viov THC 
ó.10Tknc uov) or bar Q'yámá?. The explanations of these two experts 


not use the whole Armenian translation because, actually, it is quite an exact rendering of 
the Aphrahat text. 

* Kipp, np hneh Qqoh ppl] Uppnji Gulynpu] bphyu bpm] 2ujmnjlanfi 
U popu puna pp uu [ign] upprj opi übpn| Q-punpp ] muunnpshh, uuilqu Hull wlig 
(inpnju ufnififp: Constantinople 1824: — The Book, called “Zgon” made by holy Jacob, 
the blessed patriarch of Nisibis, according to the request of our holy father Gregory the 
Illuminator concerning the young “children of Zion”; see also the article by E. Ter 
Minasyan, (T) undu- pure ppl ois Ghinuljninnid jniihibp, Erevan, 1971, who explains 
that “Zgon” is translation of the word “khak’ima” — the Wise Man (p. 413). 

€ F.C.Conybeare. Rituale Armenorum, being the Administration of the Sacraments 
and Breviary Rites of the Armenian Church. Oxford, 1905, p. 535. 

7 R.H.Rackham. The Text of the Canons of Ancyra (The Latin Translation of the 
Armenian Version by F. C. Conybeare). — Studia Biblica et Ecclesiastica, vol.III 1891, 
Conybeare interpreted pp.139-216: “cleri iuvenes" — p.212, "cleri pueri, id est filii 
ecclesiae" — p. 214, also n. 8. 

8 B. L. Zekiyan, Elise as Witness of the Ecclesiology of the Early Armenian Church 
— Dumbarton Oaks Papers Symposium. East of Byzantium: Syria and Armenia in the 
Formative Period, Washington, Dumbarton Oaks 1982, pp. 187-197. Armenian transla- 
tion of this paper — 2. M. l QE phyuts. Cyfotf Eplp npupbu fu aT TL EhEqtgna 
Elbglgupuin [d uh ff lp ni [d pmi, Efmiacin 1(1990), p. 45-49. 
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concerning these Armenian terms are most valuable in the modern 
scholarly literature. There are a few brief discussions of this term in 
some articles’. 

Let us see and try to explain what mean the phrases «nıfump dusiil- 
mip», « nium] Outlets p Ehfntyeny » or « muililyniiip blbnbgeny » in 
Armenian sources? It should be noted that the last version of the phrase 
is most widespread. 

Dealing with Armenian sources, one can often find indications that 
certain (mainly external) complicated writings were destined for « duhl- 
mi p Elkghginjy» — “the Children of the Church”. 


“Starting with the letters he tells about writing because he considered it to 
be premature to bring to weak ears the most perfect and great art of philos- 
ophy, for he ranked the intelligible prior to the visible" !9. 


There is a commentary on this passage which explicates the words 
more coherently: 


“On the word and discourse... about which the grammarian Movses says: 
we did not want to explain this clearly so that the secular men would not 
enter this art because this 1s (something) for the highest and perfect ones to 
know, and not for bringing to the ears of the feeble, because he ranges the 
intelligible before the visible"!!. 


Or: 


“Because the art of logic has many names... which we made available to 
the Children of the Church.” ? 


? A short explanation is offerred in my article: The Formation and Development of 
the Genre of Commentaries in Armenia — AStanak, 3, Erevan 2000, pp. 49-50 (in 
Armenian); this term is mentioned also in % Umpugqjwh.  Puhuupfyputut 
g[unnini [9 jniiibp, hpmhi- U udh, Cphuts 1996(4-5), [9 24 and in "Initiation chrétienne 
(Paris 1997, p. 67) by Ch. Renoux. 
jenny Et qübó unt luin [ ómumnm d Euh h inl iuipuigniufhugh wp lub july fu, qh gium fh 
bu ful hh puri iun bul] fu fi puphpbwy quubug » — N. Adontz, Denys De Thrace 
(Louvain 1970) 161-165 or H. Adony, Huonucuŭ dpakuückuii u apMAUCKUe MOAKO- 
6amesAu, Petrograd, 1915. U nutu Thpmnngh U Ehin fð ft Phpulwhfh, c. 161-162: 

11 «qd muhi pun] Et pulih... gnp Et i| uui uu muk php[9? qu U'nfutu. ny ludlquf 
quu (nuhk jur nfih, qh úh huuwpwlwg dulilini ff úinghh jupnıkunu, qnn quu unit 
ghdwhwjfus bufuhhi puuk put qubuwtbsfuu»:- N.G. Adontz, Denys de Thrace et les 
Commentateurs Armeniens, Traduit du Russe, Louvain 1970, p. XLI or H. Adony, 
Atuonucuu dpakuückuüi u apmanckue moakoeameau, Petrograd, 1915, p. XXXVIII-XXXIX: 

12 Cf. also N.G. Adontz, Denys de Thrace et les Commentateurs Armeniens, Traduit 
du Russe, Louvain 1970, p. LXXXVI citing Yovhannes Erznkac'i —,«...fp gh ft 
quipnibuin pti loti [d kuhu whiny qnqniu... Hull wlig Ey bnkguny upupuf...» Or H. 
Aodony, Huonucuŭ Ppakuŭckuŭ u apmanckue moakoeameau, Petrograd, 1915, p. xc 


(8 n| Gubiiku bpliilugni Ulm ft fhpuluhiph): 
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There is an interesting example, which, as it seems to me, shows the 
connection between the subtlety and the Secret of mystery: 


“Uy, quiopium d fni funpépigng bpplug gauge opel punpdpynyg [ntu- 
ghp” : ©- But by making the oikonomia (the practice of reserve) of mystery 
more subtle, let you know the amendment of the mystery“. 


In these examples we are dealing apparently with the so called Secret 
Mystery (or Arcanum). It means that the Secret Mystery was available 
for <dwhihntp LElbghkginj», and that they were on the higher grade in 
comparison with the cathechumens with whom sharing the knowledge 
of this discipline was prohibited. 

Although the practice of the Secret Mystery predominated in the ear- 
liest ages of the Church, especially during the second and third centuries, 
it does not emerge to have been so general in Greek and Latin sources 
after these centuries!^. This may be due in part to the dearth of detailed 
information in regard to the early period of Christianity. Nevertheless, 
there are enough testimonies that there was such a discipline in the very 
beginnings of Christianity. The best example, is possibly the “Stro- 
mata" of Clement of Alexandria where this topic is emphasized many 
times". In the Preface precautions are given as follows: 


“But secret things are entrusted to speech, not to writing, as is the case 
with God. And if one says that it is written,” There is nothing secret which 
shall not be revealed, nor hidden which shall not be disclosed, let him also 
hear from us, that to him who hears secretly, even what is secret shall be 
manifested. This is what was predicted by this oracle. And to him who is 
able secretly to observe what is delivered to him. that which is veiled shall 
be disclosed as truth; and what is hidden to the many, shall appear mani- 
fest to the few. 

And we profess not to explain secret things sufficiently — far from it — 
but only to recall them to memory, whether we have forgot aught, or 
whether for the purpose of not forgetting.“ 16 


13 Lup. Ly un fit. lı ui. NBHL II, 455. 

14 Of course, there is some information preserved about it in the fourth and fifth cen- 
turies. For example Cyril of Jerusalem in his “Catechetical Discourses” in the first dis- 
course warns his auditors not to tell what they have heard: “Should a catechumen ask 
what the teachers have said, tell nothing to a stranger; for we deliver to thee a mys- 
tery...see thou let out nothing, not that what is said is not worth telling, but because the 
ear that hears does not deserve to receive it. Thou thyself wast once a catechumen, and 
then I told thee not what was coming. When thou hast come to experience the height of 
what is taught thee, thou wilt know that the catechumens are not worthy to hear them" 
(Cat., Lect. 1, 12). 

15 Eg. Str. I, 1, 2, 9, 12, 29 etc. 

le: Str. T, 12. 
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The same sort of information is expressed by Archelaus — bishop of 
Caschara in Mesopotamia: 


“For we do not declare the mysteries touching the Father, and the Son, and 
the Holy Spirit to a Gentile; neither do we speak of the mysteries plainly 
in presence of the catechumens; but many a time we express ourselves in 
an occult manner, so that the faithful who have intelligence may apprehend 
the truths referred to, while those who have not that intelligence may 
receive no hurt." !” 


Moreover, Clement of Alexandria not only gives explanations but 
points to the origin of this custom also: it must be looked for in the 
recorded words of Christ: *Give not that which is holy to dogs; neither 
cast your pearls before swine; lest perhaps they trample them under their 
feet, and turning upon you, they tear you" (Matt., vii, 6): 


“And even now I fear, as it is said, " to cast the pearls before swine, lest 
they tread them under foot, and turn and rend us. For it is difficult to 
exhibit the really pure and transparent words respecting the true light, to 
swinish and untrained hearers.” 18 


We find this same idea connected with the “Covenant” expressed in 
the fifth century Armenian canonical collection: 


“As to those who eat indiscriminately the food of the heathens, the great 
and god-loving assembly resolved to say that"to the pure all things are 
pure: but to them that are defiled all things are defiled“ (cf. Tit.I.15), that 
is, what they are allowed to eat. If it is possible, let him not taste at all, if 
one audaciously falls into voracity, let him not eat the cheese, the meat, 
slaughtered by an non baptized man [a catechumenus]'? and not approach 
at all any food and drink and even fruits and vegetables, as sacrificed. But 
as to the bread, wine, fruits, vegetables, the cloths and the animals which 
have not undergone their profane immolation, one may freely [use them]. 
You the same, as it said:"Give not that which is holy unto the 
dogs“ (Matt. VII.6), the food of the covenant of the holy church — to a man 
who has not the Lord's seal"?9. 


17 Archelaus. The Acts of the Disputation with the Heresiarch Manes. 

18 Str. I, 12. *Stromata". The chapter is even referred to under the title “The Myster- 
ies of the Faith not to be divulged to all". 

1? Cf. Les canons des conciles oecuméniques et locaux en version arménienne. 
Traduction par Ch.Mercier. Introduction par J.-P.Mahé, Revue des Études Arméniennes 
15(1981), p.209: “des hommes ignorants”. 

20 uuliniughp.p ung, urs fjuunnuuppni fð jup d .2ulnppuhip, U., bpluuh, 1964, P, 
Cplut 1971. [| The Armenian Book of Canons. Critical edition by V. Hakobyan, I, 
Erevan 1964; II, 1971], The Canons of Ancyra X. 160.5-161.12. A Review by B. Outtier 
in Revue des Études Arméniennes, 10(1973), (Gr. om.) (cf. Conybeare 1891, p.214: “cui 
character domini non impressus sit", n.6: “id est non baptizato". 
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Indeed, here is neatly discerned that there is a special “food” in a 
straight as well as in a figurative meaning, for special people. Actually it 
is the same idea expressed above when dealing with “the Children of the 
Church” and secret knowledge. 

One can read the following in the Catholic Encyclopedia about the 
Secret Mystery: 


“After the fifth or sixth century, when Christianity was thoroughly estab- 
lished and secure, the need of such a discipline was no longer felt, and it 
passed rapidly away..*!. The need for this reticence became less pressing 
after the fifth century, as Europe became Christianized and the discipline 
gradually passed away. We may, however, still trace its effects in the sev- 
enth century in the absurd understatements contained in the Koran on the 
subject of the Blessed Trinity and the Holy Eucharist. This, perhaps, is 
almost the last instance which could be brought forward”. 


Contrary to this statement, the testimonies from the Koran are not 
"the last instance which could be brought forward". The continuity of 
the Secret Mystery is often found in the Armenian sources from the 
early to later centuries. There is a phrase in Armenian óuónml Junphoipy, 
— “a secret mystery", which is the expression of the same idea”. The 
explanation of this is clear enough: even when Christianity “was thor- 
oughly established" Armenians never felt themselves “secure”. The 
Armenian material about the Secret of mystery and about the institution 
of «Huh p» - the “Children” with the information preserved in 
Greek and Latin sources, actually is an additional proof of the existence 
of this doctrine and the practice of reserve, which gained controversial 
importance between Catholics and Protestants”. 

Armenians tried to keep and be faithful to throughout their subsequent 
history not only to this discipline but also to all other traditions, which 
were in use before the council of Chalcedon, due to their confessional 
point of view. 

Moreover, early Christians trying to respect the mystery of the Holy 
Sacrament” could not turn a blind eye to philosophy. Therefore such 


*1_ Catholic Encyclopedia, Discipline of the Secret, Arthur S. Barnes, Transcribed by 
Hugh J.F. McDonald 

22 Ibidem. 

233 Cf. especially the sentence by such a mystic author of 10-th as Grigor Narekac'i — 
“Puy Gil] fl puph qüppmp[.ü Suónili junphpynyu” : “To make wider the subtlety of 
secret mystery”, note the antithesis “wide” and “subtle”. 

24 Catholics were accused by Protestant writers, that certain specific doctrines could 
not be found in the writings of the early Fathers. 

25 For a refutation of the theory of G. Anrich (Das Antike Mysterienwesen, 1894), that 
the primitive Christians borrowed this practice from the mysteries of Mithra, see Cumont, 
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writings should not be comprehensible for all, but only for those capable 
of true understanding”®. This information shall be touched upon a little 
later on too, this time from the Armenian sources. 

So, as we saw, in Armenian literature this restricted circle has its name 
— «whip Elbghkgunj» — “the Children of the Church". The expres- 
sion in its variety («mfuinf dutta p Elbghgunjy» “the Children of the 
Covenant of the Church" or «ntfunf dutta p» “the Children of the 
Covenant") attested from the very beginning of Armenian literature, sc. 
the fifth century Armenian canonical collection, which included: 1. the 
Apostolic canons, translated from Syriac, 2. the canons of Nicaea, 
Ancyra, Caesarea, Neocaesarea, Gangra, Antioch and Laodicea, trans- 
lated from the Greek and 3. the Armenian canons of Sahapivan2’. 

According to N.Akinian, the “Apostolic canons" are the “Teaching 
of the Apostles", translated from Syriac, probably in Edessa, round 430, 
and the Nicaean canons are the canons of the council of Nicaea and the 
six synods, translated from Greek in Constantinople about 436 by Eznik, 
Lewond and Koriwn?^*. Though he considers, that by the “Apostolic 
canons" not only the Syriac “Teaching of the Apostles” could be meant, 
but also the Greek “Canons of the Apostles (by Clement)". 

The *Nicaean canons", mentioned in the canons of Shahapivan, are 
obviously the same “Nicaean canons", which according to Koriwn, 
were brought to Armenia by Eznik, Lewond and Koriwn and at once 
translated, for the translation existed already in 447/8°° or in 444?!, when 
the synod of Shahapivan took place. 


“The Mysteries of Mithra" (London, 1903), 196-99. It seems more possible to me that 
Christians borrowed the idea of mystery also from antique traditions but the aim was dif- 
ferent. Greek myths were deliberately mysterious to make people to search out the truth 
or the causality. This was noted by Plato but Neoplatonicians such as the Emperor Julian 
and Proclus offered more detailed explanations: see (T.B.IIonona. l'oMep B onenke 
HeOIUJIATOHHKOB, B KH: /lpeaBHerpeueckas jmreparypHas kpuruka, Moscow, 1975). 

6 By the way this point could be also regarded as a one of the reasons for the Hell- 
enizing School's activity, mainly dealing with the "external" — non-Christian topics, 
excluding few translations which are of ecclesiastical writings but mainly those which deal 
with dogmatic controversies (which also could be observed not for ears of simple persons 
but for the elect, in the sense of the clergy), cf. above the examples from Stromata. 

a uuliniughp.p ung, [ The Armenian Book of Canons]. pp. 378-382. 

B UU pitts. Curhunyfifwhf dngaffh futinbbkpp. d. heh, 1953 [N. Akinean. Die 


Kanonen der Synode von Sahapivan. — Texte und Untersuchungen der Altarmenischen 
Literatur, Bd.,I, Heft 2, Wien 1953], p. 30. 
2 Ibid. p. 31. 


*0 Cf. C. ApesmarTtan. IMaannBanckne KaHOHbI — ApEeBHeÑMAĂ WaMATHUK apMAH- 
ckoro mpaa.- Ucropuko-dusonoruueckui »xxypHau Akanemnn Hayk Apmenun, 
1959, N2-3, c. 334-348. [S. Arevšatyan. The canons of Šahapivan — the earliest monu- 
ment of Armenian Law. -PBH, 1959, 2-3, p.334-348], p. 335. 

31 Akinean, op. cit., p. 17-23. 
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The comparison of the Armenian collection of canons with the Greek 
text reveals that whenever the terms in question appear in Armenian they 
are rendered in Greek as KAN poc or kA1]pikóc, and sometimes they are 
omitted. For example: Arm. Nic”. XIX.130.5 pig m]un[nh (in the 
Covenant)- Gr. XIX.40.14 £v tà kAr|po; Arm. Nic. XVIII. 129.12,13 
nifunf dubljmbp (the children of the Covenant)?- Gr. om.; Nic. 
XVI.128.5 n IL lupi Et IL hutinti fis Fit qni un EhEqtguny "who are 
in the rank, and the canon and the covenant of the Church” (II Nic. XVII 
Junuwhyuinpp “heirs”) — XVII £v t@ Kavovi éFetaCopevor; Anc”. 
III. 154.13 mium: duilinchip Elbghgunj o — om. (cf. Anc. III.155.6 — 
1II.30.25 xAf]poc); Anc. X.161.2,9 mun dulljnili p?! — om. 


32 Here and below: Nic. — The canons of Nicaea (Fonti, fasc. IX. Discipline générale 
antique (IV-IX s.), par P.-P. Joannou: t.I; Les canons des concils oecumeniques, Roma, 
1962, pp. 23-41, V. Hakobyan, op. cit., I, pp. 116-131). For more information: “The 
Armenian Version of the Greek Ecclesiastical Canons"- Frankfurt/Main (Co. with G. 
Muradyan and A.Topchyan, forthcoming). 

33 Here and after I provide the English translation of the canons, which differ from the 
Greek: “XVIII. (Gr. om.) As for the sodomites, they are close to those, who pollute them- 
selves with animals, and the same penitence should be imposed them. And if a priest is 
caught in that sin, he should abandon priesthood, if one of the children of the Covenant, 
he should abandon the order, and let the repentance of the bestiality be imposed.” 

34 This canon also differs from Greek, and the English translation is: XVI.128.5-13. 
(Cf.Gr. XVII). *As for those, who are in the order and the clergy of the church, and fall 
into greed and avarice, and lend with interest and take increase, forgetting the words of 
the divine Scripture, that says: "He hath not given forth upon interest“ (Ezek. 18.3), more- 
over if they are unstable and uncareful in the service, weak in prayers and lazy in faith, 
the Scripture says about such people, woe,” that forsaketh the guide of her youth, and for- 
gotten the covenant of her God“; the great council resolved to depose such persons from 
the order or to direct them benevolently to the righteous way." 

5 Here and below: Anc. — The canons of Ancyra (Die Kanones der altkirchlichen 
Concilien, von F. Lauchert. Freiburg, Leipzig, 1896, pp. 29-34, V. Hakobyan, op. cit., I, 
pp. 151-167). 

?6 This chapter in Armenian has the title as follows: “On the Children of the Covenant 
of the Church who are forced to eat what is sacrificed". And the canon itself says: “HI. 
(Cf. Gr.III).154.13-155.8. On the laity and the Children of the Covenant of the Church. If 
anybody is forced by the unfaithful to sacrifice and they rob his property and cause also 
terrible murders, and they protest [saying]: " We are Christians and we do not recognize 
anybody else except God“, and being forced they eat the sacrificed [meat], sorrowfully 
and with sad heart, with tears and sighs, and if due to the mercy of Christ their bodily life 
is saved (Cf. Conybeare 1891, p.212: "iis... venia detur ut mortalibus et infirmis.), those 
may enter the clerical order. And if one belongs to the clergy, he should be promoted to 
the rank of a priest, moreover if his previous life has been righteous, according to the res- 
olution of the great council.“ 

37 But as to the bread, wine, fruits, vegetables, the cloths and the animals which have 
not undergone their profane immolation, one may freely [use them]. *Give not that which 
is holy unto the dogs" (Matt.7.6), the food of the covenant of the holy church — to a man 
who has not the Lord's seal/ mark (cf. Conybeare 1891, p.214: “cui character domini non 
impressus sit", n.6: “id est non baptizato".) The canons do not allow, if one wishes, to 
recur to the words of the prophet: “whatsoever is sold in the shambles that eat" (I Cor. 


270 M. E. SHIRINIAN 


It should be noted that there are two other technical terms 
— duinuliguinp and if[iáulyuinp — “heir, inheritor”, which being syn- 
onyms to each other, often are used instead of the word m[umun np, espe- 
cially in the “Apostolic canons” translated, as it referred to above, from 
the Syriac??. The patterns in the Armenian Collection of the Canons are 
too many to address here. It is notable also that in all these examples 
mun: duhlymip LEljbghguny are mentioned separately after the bishops, 
deacons etc*’. The terms «mun» — “Covenant” and «mfunuljuhi» or 
«nm]umunnp» (the covenanters), as well duunuhgunnp and fféulucnp 
occur in Greek as KAf]|poc or KANPIKOc”. 

It is noteworthy that the same phenomenon appears in the other trans- 
lated texts. Such examples occur in the Armenian translations and recen- 
sions of Eusebius and Socrates Ecclesiastical Histories. The former is 
translated from the Syriac, and it might be an explanation why in the 
recension of the Armenian translation there is: « Uupngnhifinu! wyp opf- 


10. 25). Listen to that, what they say [later]: “But if any man say unto you, This hath 
been offered in sacrifice", or somebody says that it is defiled, “eat not” (I Cor. X.28). 
And if somebody dares to disobey this order and to please his voracity, he must purify 
himself for one year with repenting and charity to the poor, staying sub manu (among 
substrati — Cf. «Les canons des conciles oecuméniques et locaux en version arméni- 
enne». Traduction par Ch.Mercier. Introduction par J.-P.Mahé, Revue des Études Arméni- 
ennes, 15(1981), p. 209: “il sera sous surveillance") but not approaching the clergymen at 
all. Is it not written that: “Walk in wisdom toward them that are without" (Colos.IV.5), 
"for the name of God is not blasphemed among the Gentiles because of you" 
(Rom.II.24). 

38 In the Greek text we have again the word KAnpukdc for them. See e.g.: Ap. II.75.6 
(Ms. 659 d'unuligunnp) — 1.1.3; Ap. IV.76.3 — V.1.16; Ap. XIL77.10 — XIIL2.15; 
Ap. XIV.78.5-6 d'uinulimunrnp,p - XV.2.27; Ap. XVII.79.7-8 — XIX.3.14; Ap. 
XVIII.79.9 — XX. 3.15; Ap. XX.79.13 — XXII.3.19-20; Ap. XXIIL80.8 — XXVIA.1; 
Ap. XXIX.83.1 — XXXII.4.27; Ap. XXXIV.84.14 XXXVIL5.30 KAnpoc; Ap. 
LIV.90.1 — LIX.9.12; Ap. LVII.90.9 — LXIL9.21; Ap. LIX.91.1 — LXIV.10.1; Ap. 
LX1.91.5 — LXVL10.7; Ap. XLVIII. 89.4 — LIV.8.27; Ap. L.89.6 — LV.9.1; Ap. 
LL89.8 — LVL9.3; Ap. LILS9.10 — LVII.38.8 Joannou; Ap. LXIIL92.2 — 
LXVIIL.10.18; Ap. LXV.92.8 — LXX.10.25; Ap. LXVIL92.14 — LXXIL11.1; Ap. 
LXXIII.95.] — LXXIX.11.30; Ap. LXXVIII.96.8 — LXXXIV.12.25. 

39 Cf. G. Nedungatt, The Covenanters of the Early Syriac-Speaking Church, Or. Chr. 
Per., vol. 39, fasc. 1, Roma 1973, p. 202. 

40 Cf. e. g. — Laod. (Laod. — The canons of Laodicea (Lauchert, pp. 72-79, V. 
Hakobyan, op. cit., I, pp. 224-242). ) VIIL.230.9 — VIII 73.12 kàñpoc; Laod. XX.234.5 
np nidum] - XX.74.27 KAnpicoc; Laod. XXVIL235.4 — XXVIL75.11 xAnptkóc; 
Laod. XXXVL237.3 — XXXVI.76.12 «KAnpikdc; Laod. XL.238.3 — XLII.76.31 
KAnpikóc; Laod. LI. 240.1 — LIV.77.29 «Anpikóc; Laod. LIL240.4 — LV.78.1 
KAnpikóc; Sard. (- The canons of Sardica (Lauchert, pp. 51-72, Hakobian, op. cit., I, 
pp. 250-272)) XIV.267.14 — XIV.68.14 xAnpikóc; Sard. XVIIL.269.8 — XVII.184.7 
P.-P. Joannou: t.I; Les canons des concils oecumeniques, Roma, 1962;kXnpikóc; Eph. 
(The canons of Ephesus (Joannou Il, pp. 57-65, V.H.I, pp. 277-281) IV.280.12 — 
IV.60.6-7 «A1pikóc. 
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hulog fp winih kljbgkguny »*! — “Apollonius, the writer, historian and 
the Child of the Church”. While in the translation it says: « Uungnhfhinu! 
Bunnlluughp Ellghkgun] »** — “Apollonius, writer of the Church (ecclesi- 
astical writer)“, and in the Greek original: " ’“AtoAA@vioc, ékkAmnot- 
QOTLKOG cvyypaoebc' 9. 

In the Armenian translation of Socrates Scholasticus’ History, Apoli- 
narius of Laodicea is twice called «duh»; in the first place — « duih- 
gni gkykujuu»** — “being a child", is the rendering of the Greek 
word “ô raic" ^, and in the second place — « þul duin] Uunyhiup- 
[mu »*° — “And the child Apolinarius" — in Greek original we have “ô 
òè veatepoc” "AnoAwápioc"^. Both places are, of course, hazardous 
in the sense of using «duin» as a technical term but “6 maig" for 
grown up Apolinarius also seems doubful. 

The expressions in question are testified also by the early Armenian 
authors as Eznik**, EtiXe^, Agat'angelos?? and Movsés Xorenac‘i>!, but 
not explained. These explanations are found in the writings by later 
authors. Here I will bring forward only two of them, which seem to be 
the most important. 

The expression occurs very often as an instruction or dedication, espe- 
cially in the colophons?. One of this, sc. the colophon by Kirakos 


41 Ciukphauf Yum pugeny (T) undi [d hili blbghguny, qLigbu] quunpunli h Cuj h 
2.U ppd d .ziupluli, Venice, 1877, p. 383: 

^. [bidem. 

43 Eusebii Caesariensis Opera, G.Dindorfius, vol. IV, Lipsiae 1890, V, 18, p. 221. 

m U. Shp- U m]ububwh, Unljpuinu] U pnmum hljnuf blbghguliu (T) uin dni [d ch Et 
(T) undi [d hili i| upnig uppnjh U[uphumnpnufh Euphulijnujnuh Anni dw], VatarSapat 1897, 
p. 213,13 [Ecclesiastical History of Socrates Scholasticus. Ed. by M. Ter-Movsesean]. 

45 Socrates Kirchengeschichte. Herausgegeben von G.Ch.Hansen, mit Beiträgen von 
M.Sirinyan, Berlin, 1995, S. 185,15. 

^9 Tér Movsésean 1897, p. 255,8-9. 

47 Tbidem, p. 210, 16-17. 

an Chufl Vrdpongp. nunp [hupgLà unuling, myfuuinumuhpn fo bud U. U fimututf, 
Genève 1992, p. 11 

^ See the A by B. L. Zekiyan, Elise as Witness..., pp.193-197. 

50 Uu [d wig ky buy ated es 2uiyny: Uo fuunmmufhpni [o kup Q.. Str- U lin sb uii Et 
Uu. Uu buig : Tiflis, 1909, p.3 55: 

9 upna fð nibh, P e U.. Uupgukulih, Erevan, 1991. 

52 See for example: Ņfħpulnu "nuugupligh U Ehin [d uh 8 ml Lublinu Us binupwhhh, 
Ó. [lul pbpwh, Constantinople 717, p. 962; (]) ngnu Supninugp, nfo puyykò 
(*fmffumf, Constantinople 1752, p. 80; 8fowuuluput U blind Euh Cum buy 
(Unpunjp byu. (T nipupbwh. Au gpnmqhbp, Jérusalem 1971, p. 268); Uth tino fit 
qu uy ban fr’ Gun [ uummufhpph lı pug &nbinnpp: Constantinople 1828, p. 11; Mastoc' 
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Drazarkc‘1 (1050-1127), presents a special interest because there is 
determination of *the Children of the Church". It says: 


" And you, the hosts of the angels, spotless (sparkling by grace, pure) rank 
of cenobites (monks) — the holy Children of the Church, who are settled 
(constituted) in the universe and who have diligent care to find those who 
are advanced in the faith; by love of the heart and by thirsty soul you apply 
to holy commandments in order to learn and to create or to propose the 
sample (manner) to ordain (newly baptized, converts); from the bottom of 
the heart, pure by mind (sincerely) and by spreading supplications (prayers) 
casting the eyes on God... "?? 


The most interesting aspect is that in 13th century there is even a spe- 
cial homily by Yovhannes Erznkac‘i** dedicated to the term «duin». 
It should be noted that this short homily referred to under the large title, 
from which we learn that it written to «mauyju4wuwl dwhluty 
uy juupZuliutiug » -"lay children of a boy's age”. Does this mean that 
the term gains wider meaning and starts to be used not only with the 
word “Church” or “Testimony” but can be used also for lay people? 
Let us examine in short the content of this homily. 

Yovhannés starts with the introductory paragraph from the NT and 
referring to the words of the Apostle Paul about Spirit and flesh?’ goes 
on to discuss this topic. It recalls the similar discussion about the body 
and Spirit in Aphrahat's Demonstration VI, where the same Epistle of 
the Apostle Paul is largely used. So, Yovhannes Erznkac'i to explain 
who are “the children" brings forward the same source as did Aphrahat 
intending to explain who are *covenanters". 

Speaking about wisdom Erznkac'i stresses that there are two kinds: 
theoretical and practical? wisdom. He gives definitions for each of them 
and emphasizes that the perfect human being should have both of them. 
Then he suggests to turn to the main topic. He says that there is a cus- 
tom among people in the world to chose among human beings a person 
— «imulilinunumg», “the Leader of the Children", who use to give a gir- 


Matenadaran, Armenian, Ms. No.1879, 232r - hpp ujuináunug (The “Book of the 
Causes" by Grigor Abasean). 

3 « Up Et ALP, ml UTIL lp dulilpi Gf Ey bntguny, nlii bpd [ni umfip mu p lpo- 
bhurnpug, npp Lp jpg Sutin pu wnhwyuy buy, Lu nihh p ihinq[d urs juuinudhp lpoliluj 
iunuib | quiu 9uilpuig, EL uhpni upinp, oup bui] agony gió. p h untcpmp TE h 
għinby Lu quini, lud unilib op ful) h bapuulbpunty, h junpng upunt Ow pni dno p EL 
a e a wy wiry win hop Lui TLL wun Uumnnuod...», ühpwlinu Ppuquphgp, p. 962: 

* p. Puqpuuupjuli, nif Lubihiku bphtlhug fi lı tipu [up fut upàulp, Erévan, 
1977. 
5 Rom. 8:5; 8:6. 
?6 Note that this is a Neoplatonic classification. 
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dle to the boy-aged “Child” adopted by him. He says also, that this cus- 
tom by no means could be abolished?" because it was an ancient tradi- 
tion, and it was “sweet” for those, who used it. Then, the explanations 
of the three main questions proposed by the author are given: which 
ones are the Children? Who is worthy to be a “Leader of the Children", 
and from where did this practise start>®. 

We learn from the homily that three main features are characteristic of 
"the Children": 

1.) the “Child” is one who keeps firmly and never loses all good 
things given by God. 2.) if he enters the war he stays courageous and 
unconquered>’; 3.) he strives for the things, which he promised does not 
deceive. Therewith, he explains each point separately; for example, the 
goods from God means that a “Child” by his soul is the copy of God, 1. 
e. his soul is holy, sinless and immortal; by war is meant the war with 
Satan etc.?! : 


“Therefore, the person who is diligent (virtuous — df) in all these is a 
Child. And the one who is doing and teaching all these is the" Leader of the 
Children ?, 


The words df — “diligent, virtuous” and pw - “diligent, brave" 
are the main epithets used for the term discussed « duit »9*. The same 
epithet is found in Aphrahat's Demonstrations for bar Q'yàmá — “that 


?/ So it means that there were efforts to purge it. As a proof that there were such 
assaults a passage about the events after the council of Chalcedon, from the Encyclical 
Letter (the Armenian version) by the Georgian bishop Moses could be cited: «bı $p 
uiipiinnv[d Eudp Et uku uhu nuh Juhu p, Et i| wpipuruplan p untpmpp &uuóbun[p 
yeh kqbgeny.» bpp [^ 1/9 ng. Jérusalem, 1994, p. 258. It can be regarded also as evidence 
that there were "the Children of the Church" in Byzantium. 

is b. Punppuiumpwu, Ani uii Crh thug fh, p. 231 — « (T) ui pin E unu yfunty luu 
Q. hpu. tofu’ [BE np bh dublunpiph. P. h PE mp E wmpdwhf hhb) dublunbugh unug. Q. 
pt nun [ uļubuj uiu inpou: 

?? Aphrahat's Demonstration VI: “...that we may not be wounded and die in the bat- 
tle. Let us gird our loins with truth, that we may not be found impotent in the contest." 
cf. with Arm. Aphr. p. 107 

i Puiguumpuh, p. 231 — « Up urine fð hebk q. hrp E. Of uii E, jp pupphuh, 
n jJUunnòny unu E, wine uut lı ns hopoowbe. P. h ujuinbpugüh, yop iinbui E, 
up pity lı ng ua q.. uhi JU np funummgud E, Juli p que, n oh pl pf: » 

6! Ibidem, pp. 231-232. 

€? Tbidem, p. 232. 

63 Cf. e.g. the examples brought in this article; almost in all places these epithets is 
used. Cf. also: “The Martyrdom of 40”Children“who died in Sebastia” - «|niuuuuuly 
fup bu Lusi ly p l quip]dog gop lusts p bpliiuni] np qopur ban hu fuunuunii untpp U ubh- 
luii h <hi Soliugniugh blbghgunj Zw punuinuibugg: 2: U. U.ugbpbwi, Venice 1810, 
p. 206:) 
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we may be called diligent servants”, “may be called diligent servants", 
“on behalf of his sheep, a diligent and good pastor" $^. 

Consequently, *the Leader of the Children" should have four main 
features?: (1) knowledge of the Scriptures and commandments of God, 
because knowledge is a light without which people are like blind men, 
who, according to Christ, cannot lead other blind men®. (2) “The 
Leader of the Children" should have a holy life because one can learn 
more from it than from words. (3) He should do the good deeds, which 
are enumerated here. (4) He should be humble to the Church and do 
everything in accordance with it. The “Homily” explains the following 
question also: 

“From where they started to call one” the Child“‘or name him"a pilgrim®’“: 
I will say, it is from Christ and his Holy Apostles®*. Because before mankind 
came by flesh to Christ, they were wandering with their old sins in a 
strange way [being] sinful, ignorant and godless. Our God — Christ by the 
baptism in the pool made mankind children (lit. childrenized?) from their 
old sins and made them wise by the acknowledgment of the Scripture, and 
by a divine voice he turned them from the strange way,... saying" I am the 
way, the truth, and the life“. 


Indeed, here «éuhunuyup{opy» — “a pilgrim” has an allegorical 
meaning — as one who started his way in the Christian life. 

The second part of the “Homily” is dedicated to the question how 
many types of girdles there are and what is the mystery and power of 
each of them. We learn that there are five types of girdles: (1) the first 
one is the Christian girdle, which they gird the loins over the white gar- 
ment of a cleric” after baptism; and it is red and white’!. (2) The second 
girdle is clerical, which the bishop gives to the clergy and deacons, to 
keep strong and diligent the favours taken from God, and to be anxious 
and fast concerning ecclesiastical service". (3) The third girdle is 
monastic (solitary), which Elijah and John the Baptist had on their gar- 
ments made from camel's hair and their loins girded with a girdle of 


^^ Aphrahat, Demonstration VI, vil, X; cf. with Arm. Aphr. — hyip, np hnsh 9goh, p. 
106, 156, 193, 194: 

65 These features are presented here summarily. 

$99 Mat. 15:14. 

97 Cf. Heb. 11:13, I Pet. 2:11. 

ne b. Puiguumpguh, Ani uii bpliilughh, p. 232 — (Quin ashy l ubu- 
upupZnpr uin uif. mula, pt h Fpfunnul lı qup untpnp mnu pkg: ) 

© Math. 14.6. 

7 In Armenian pw Lui) = igpeds. 


H Punguuupuhi 1977, p. 234: See noteworthy explanations given for the white gar- 
ment and for the white and red girdle. 


SONS AND DAUGHTERS OF THE COVENANT 275 


leather". (4) The fourth girdle is a martial, by which the soldiers gird up 
their loins, putting there all martial instruments. There is a meaning of 
the soldier of the Christian religion in it, because of the war with Satan. 
For the explanation of this the author cites the words of the Apostle 
Paul’*. (5) The fifth girdle is of a pilgrim, who has girded his loins with 
a girdle and lifts up a banner on his garments, so as to walk more eas- 
ily”, 

So, judging from these girdles there were 5 groups or kinds of “Chil- 
dren", and that 3 first groups are clergy — “the Children of the 
Church". The author explains also why one should wear a girdle; 
because by girding your loins you are suppressing your desire, which 
comes from the loins — from the bottom of the ribs, from the liver and 
kidneys. So, it helps to have holiness and to gird a big dragon — desire 
(lust)’°. Then he goes on: 


“So, if one desire to take a girdle from’’the Leader of the Children“, the 
latter should teach him all these mysteries and"the adopted" one should 
love the girdle by this wisdom." 


He warns also that it is necessary to learn the mysteries, which has the 
girdle in case if one will ask you about it: firstly you should not be led 
by false knowledge and called “a pilgrim” without knowing “the way", 
which is “narrow and strait” — «éuhuuupzu E pupuh ni bil »"*. This 
biblical expression about the narrow way”, is found in Aphrahat's 
Demonstration 6 too: “...for the way that is narrow and strait.” — «hl 


ls Punppiump uhi 1977, p. 234: 

B Puqpuumpjuh 1977, p. 234-235: Here a meaning of the leather girdle is explained 
also: “as a leather is a died skin, in the same way, one who suffers for the love to God, 
shall subdue and exhaust all sins, desires and passions”. Cf. Aphrahat’s Demonstration 
VI: “Elijah had his loins girded with a girdle of leather; so John had his loins girded with 
a cincture of leather." Cf. also Matt. 3:4 (Mark 1:6). Cf also: St. Justin Martyr, Dialogue 
with Trypho Dialogue, chapter Lxxxvil — Trypho maintains in objection these words: 
“and shall rest on him," etc. They are explained by Justin. “For when John remained by 
the Jordan, and preached the baptism of repentance, wearing only a leathern girdle and a 
vesture made of camels' hair, eating nothing but locusts and wild honey, men supposed 
him to be Christ; but he cried to them, ‘I am not the Christ, but the voice of one crying 

74 Ephes. 6:14; Puiguumpjuhi 1977, p. 235: 

7 Puqpuumpjuh 1977, p. 235-236: Cf. this with “The Instructor [Paedagogus]" by 
St. Clement of Alexandria, chap. XII:* Besides, He makes preparation for a self-sufficient 
mode of life, for simplicity, and for girding up our loins, and for free and unimpeded 
readiness of our journey;" 

19 Puiguumpuh 1977, p. 235-236: 

77 [bidem, p. 236. 

78 Tbidem. 

7? Matt. 7:14, Jacob 6:11.; cf. also Clement of Alexandria, The Pedagogue: “For the 
straight and natural way which is indicated by the Iota” 
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l npp whuuuplhi»,® and in both these places it addressed to “the 
Children”. 

The third part of the “Homily” is about the giving of the girdle, which 
become possible when “the adopted” agrees to the definitions that they 
read in front of the cenobites of community and confesses that he will be 
humble in observing these laws. After that the additional 15 precepts for 
“the Children" are given by “the Leader”’!. There are some similarities 
in them with Aphrahat’s Demonstrations too. For example the 6th com- 
mandment of Erznkac‘i’s “Homily” says as follows: 


“Stay without a woman as much as possible to keep your holy person from 
strange sins. But if you wish to marry take a woman openly, by law and 
blessed crown, and do not look to lust after other women." 8? 


The most interesting juxtaposition found between Aphrahat’s Demon- 
strations and this homily is the following. At the end of the homily by 
Yovhannes Erznkac‘i there are attached verses referred to under the title 
— « bU np[i OoLulin umnu pb puslinp lı put fps af on propery Eun puli 
[upon tuts l jnpgnpnidi^ quigo[du gunu 9 hhi Ow bh Sulnp, gnp 


wuwg un hu gbpgu. mnuwbunpu» : $^ — “Homily and exhortation by 


Yovhannés Erznkac‘i’s, a skilful doctor?, who has the gifts of the apos- 
tles, on the prayer: “the first" Leader of the Children “Jacob, He 
removed from corporal to spiritual matters, He blessed him (the Child — 
M. E. S.) and gave him a girdle, and said to him [this] poem". In Aphra- 
hat’s Demonstration X we read: “O Pastors, to those righteous Pastors 
of old. Jacob fed the sheep of Laban (« 2m/mbuwg Suljap fuw utah 


80 hrp, nji nsh Quoh, p. 106. 

à Punguumpjuh 1977, p. 237-239: 

82 «Npgunp huptu, unulig hind lu], quii p" untpp wuku souump dlug: bL pt 
luüfu urn Lulu ph un phiiuup lı uu ui hhi Im wip on fo kuhi wu ly rif lı ofr &uhp 
gullni [db udp urnam ly, T lem Pug 1977, p. 238, cf. it with Aphrahatt's 
Demonstration 6 — “Therefore, my brethren, if any man who is a monk or a saint, who 
loves the solitary life, yet desires that a woman, bound by monastic vow like himself, 
should dwell with him, it would be better for him in that case to take (to wife) a woman 
openly and not be made wanton by lust." — Arm. transl. — «y mub wyunpfl Egpupp 
ubl um nijuinuinp lud uncnp np uhpt hifutdtncfe fuh. lı hudfi pt hhi luL- 
lj BE nhi qu h gulihni [d ft: » Cf. also Cyril of Jerusalem, PG, Catechesis IV, p. 488 — 
Arm.63 

** Note that as the Armenian translation of Aphrahat, this writing also is called pnp- 
gnpncdh. 

M" Puignumppui 1977, p. 239: 

55 Vardapet means “doctor, teacher", later “archimandrite”; cf. F.Conybeare, Rituale 
Armenorum, Glossary of Technical Terms, p. 536: s.v. Wardapet or Doctor. 
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juputine»®®), and guarded them and toiled and was watchful, and so 
received the reward”. It means that Jacob — the younger of the twin 
sons of Isaac was the first “Pastor of the sons” of Laban (great-nephew 
of Abraham, son of Bethuel, father of Leah and Rachel) and it also 
shows the time when this term and the custom started. In both places 
Jacob is considered as the first “Pastor” or “the Leader of the chil- 
dren"?7, Is this an indication of a connection between these two writ- 
ings? 

Even from the examples quoted here, one can see that there are many 
common features between the Aphrahat’s Demonstrations and the 
“Homily” by Yovhannes Erznkac‘i. Nevertheless, in spite of these jux- 
tapositions, it seems that the source of the “Homily” is not directly the 
Armenian translation of Aphrahat**; it could be that they had the same 
source. This short “Homily” has a detail, which is absent in Aphrahat’s 
writing, and, of course, vice versa, as far as I can judge from the Armen- 
ian translation and the incomplete English translation (the Internet ver- 
sion) of Aphrahat’s Demonstrations. 

All these juxtapositions confirm that the indications on “the Children 
of the Covenant", which occur also as “the Children of the Covenant of 
the Church", “Children of the Church" in Armenian sources are very 
similar to Syriac bnay Q'yámá. “Daughters and Sons" which are in fact 
the "Children", presented in the Armenian texts as «duhilimiip» - the 
"Children". These words often replace each other in the Armenian 
Translation of Aphrahat's Demonstrations too, where the word 
«npyfp» - "Sons" is used more often than «muliljniip» — “the Chil- 
dren”. 

Does it mean that the idea of “the Children of the Covenant” was not 
peculiar only to Syriac? It would appear so. 

Firstly, the connection with the Jewish tradition seems so visible 
here, especially when one compares it with the Qumran community. 


an Q-hp.p, np Ingsh Quon, p. 192: 

87 Cf. below (about Moses) in Aphr. Dem. X: — “That is a most diligent pastor, who 
delivered over himself on behalf of his sheep. That is an excellent leader, who gave him- 
self on behalf of his sheep. And that is a merciful father who cherished his children and 
reared them up.” Cf. also a comparison of Jacob with Christ by St. Justin Martyr, Dia- 
logue with Trypho, Chap. cxxxiv — The marriages of Jacob are a figure of the Church: 
“Jacob served Laban for speckled and many-spotted sheep; and Christ served, even to the 
slavery of the cross, the various and many-formed races of mankind.", or Chap. CXL: 
“Hence also Jacob, as I remarked before, being himself a type of Christ,...”’. 

‘8 For example the use of different terms for the same idea: e. g. instead of « fuhh- 
murug» — “Leader of the Children" in the Homily, there is «unu )npg»  — "the 
Leader" in the Armenian translation of Aphrahat. 


278 M. E. SHIRINIAN 


I. Amusin emphasizes that in this community the members were called 
pt'ym?? and it is possible to think that this term has its further develop- 
ment in the New Testament, expressed by the words, which have the 
meaning of “the Children" (uikpot, Gkakot and výro). Moreover, 
not only the term in question, but it seems there are many other similar- 
ities that the so-called “Children” borrowed from the Qumran commu- 
nity. For example the idea of the “Community”, of the “Teacher” or 
"Leader", of the “War”, of the “Truth”, the attitude to “Knowledge” 
and “Wisdom”?! are cognate to those described by Yovhannés 
Erznkac‘i and discussed above. 

Secondly, the term is attested well enough in Scripture”, and espe- 
cially in St. Paul’s Letter to the Romans: Rom. 2:20; 8:14, 16, 17, 21; 
Rom. 9:6-8. Indeed, in Rom. 8:14, 8:16, 8:17 one can find: 


14 “For as many as are led by the Spirit of God, they are the sons of 
God.” ...16 “The Spirit itself beareth witness with our spirit, that we are 
the children of God: 17 And if children, then heirs of God, and joint-heirs 
with Christ; if so be that we suffer with him, that we may be also glorified 
together.” 


The third and the main point is that before Aphrahat these terms are 
discussed already in Greek or Latin sources. I assume this point princi- 
pal because, as we will see below, here we are dealing not only with the 
above discussed terms but with the primary topics concerning the begin- 
nings of Christianity. 

It has already been stated that the terms in question do not often 
occur in Greek or Latin sources, and sometimes are even “hidden” 
behind the word kAXnpikóc. Nevertheless, the traces of the “Children” 
are discernible in some Greek and Latin early Christian sources too. In 
these sources concerning the actual initiation, (baptism, confirmation, 
and Communion) there is mention of “children” or “infants”. It is said 
that the actual initiation took place at the Paschal Mass, at which the 
neophytes assisted for the first time, being now no longer mere cate- 


8° The original meaning of this word is “foolish, stupid". In this connection one can 
compare the passage by St. Clement of Alexandria (The Instructor [Paedagogus], Book I, 
Chap. V) as follows: “For if they call us who follow after childhood foolish, see how 
they utter blasphemy against the Lord, in regarding those as foolish who have betaken 
themselves to God. But if, which is rather the true sense, they themselves understand the 
designation children of simple ones, we glory in the name." 

? VI. AMycuH, KyMpanckas o6mjna, Moscow, 1983, IIerporpaz, 107-117, 
especially 115. 

?^! Cf. H.JT. Amycun, KyMpanckas oOummua, pp. 106-114. 

?^ Matt. 5:22: 10:40 42. 11:25 (=Luüc: 10:21): T Cor. 1:27: 1 Cor. 3:1: Coloss. 1,321: 
Thessal. I, 2:7; Peter L2:2 etc. 
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chumens. But until the Sunday after Easter they were considered as 
“infants”, receiving further instruction, especially in the sacraments 
which had lately been conferred upon them. Finally, on Low Sunday 
when the Introit of the Mass speaks of the “new born babes" (I Pet., ii, 
2), they put off their white garments, and were henceforth counted 
among the regular “faithful”’’. The following passage by Tertullian has 
some explanations of this term: 


“Then, again, infants have borne by their blood a testimony to Christ. 
(Would you say) that it was children who shouted"Crucify Him“? They 
were neither children nor infants; in other words, they were not simple. 
The apostle, too, bids us to” become children again towards God," to be as 
children in malice" by our simplicity, yet as being also" wise in our practi- 
cal faculties. ^? 


Cyprian provides clear information about the “spiritually new-born 
Children” : 


The Lord prophesies that the aliens shall be burnt up and consumed; that 
is, aliens from the divine race, and the profane, those who are not spiritu- 
ally new-born, nor made children of God”. 


Or: 


“Neither should you think that he is a father to your children who are both 
changeable and infirm, but you should obtain Him who is the eternal and 
unchanging Father of spiritual children”. 


°3 Justin Martyr, Apol. I in P.G. Vi, 328 sqq; Tertullian, De Baptismo, P.L. I, 1197 
sqq.; St. Cyril of Jerusalem, Catecheses, P.G. XXXIII, 369, sqq.; St. Augustine, De Cat- 
ech. Rudibus, P.L., XL, 309. Cf., e. g. Cyril of Jerusalem, Lecture III. On Baptism. 
Romans vi. 3, 4. For since the children are partakers of flesh and blood, He also Himself 
likewise partook of the same, that having been made partakers of His presence in the flesh 
we might be made partakers also of His Divine grace: thus Jesus was baptized, that 
thereby we again by our participation might receive both salvation and honour. 

?4 Tertullian, Against the Valentinians, ch.II. 

?5 Cyprian, Treatise V. An Address to Demetrianus, p. 22; cf. also -Treatise IV. On the 
Lord's Prayer, p. 11: *We ought then, beloved brethren, to remember and to know, that 
when we call God Father, we ought to act as God's children; so that in the measure in which 
we find pleasure in considering God as a Father, He might also be able to find pleasure in us. 
Let us converse as temples of God, that it may be plain that God dwells in us." ; or ibidem, 
p. 13 “But there is need of continual prayer and supplication, that we fall not away from the 
heavenly kingdom, as the Jews, to whom this promise had first been given, fell away; even 
as the Lord sets forth and proves: "Many," says He,” shall come from the east and from the 
west, and shall recline with Abraham, and Isaac, and Jacob in the kingdom of heaven. But the 
children of the kingdom shall be cast out into outer darkness: there shall be weeping and 
gnashing of teeth." He shows that the Jews were previously children of the kingdom, so long 
as they continued also to be children of God; but after the name of Father ceased to be recog- 
nised among them, the kingdom also ceased; and therefore we Christians, who in our prayer 
begin to call God our Father, pray also that God's kingdom may come to us." 

?6 Cyprian, Treatise VIII, 19. 
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Other examples with the neatly distinguished explanation that there 
was a institution of “the Children” among the early Christians are to be 
found in many other writings too. The whole 5th and 6th chapters of 
Book I, of **The Instructor [Paedagogus]” by St. Clement of Alexandria 
are devoted to “the Children” and referred to under the title: “All who 
walk according to truth are Children of God” and “The name Children 
does not imply instruction in elementary principles”. It 1s noted in the 
“Fragments of Papias from the Exposition of the Oracles of the Lord": 


*[The early Christians] called those who practised a godly guilelessness, 
children, [as is stated by Papias in the first book of the Lord's Expositions, 
and by Clement of Alexandria in his Paedagogue.]" 


Moreover there are also expressions with the combination of the 
words “the Children" and “the Church": 


“Their children,” it is said, “shall be borne upon their shoulders, and fon- 
dled on their knees; as one whom his mother comforteth, so also shall I 
comfort you.” The mother draws the children to herself; and we seek our 
mother the Church. ^? 


It is found also in the Lectures by St. Cyril of Jerusalem: 


"Far wiser and more pious than thyself were the Apostles, and the bish- 
ops of old time, the presidents of the Church who handed down these 
books. Being therefore a child of the Church, trench thou not upon its 
statutes. '"?* 


Among frequent mentions of *the Children" by Cyprian the most 
interesting, which explains its meaning and the connection with the 
Church is the following: 


That He is the Bridegroom, having the Church as His bride, from whom 
children should be spiritually born."??... “That Christ is the Bridegroom, 
having the Church as His bride, from which spiritual children were to be 
born.” 100 


The same passage presented in a somewhat changed manner is found 
in Aphrahat’s “Demonstration” 6, where it is said that the children of 
tile Most High and all the pure virgins with the Bridegroom shall go into 
the marriage chamber. More congruously it stressed in other place: 


?7 St. Clement of Alexandria (The Pedagogue), Book I, Chap. V; cf. also Cyprian, 
Treatise II. On the Dress of Virgins, 3: “The glorious fruitfulness of Mother Church...” 

?8 PG t.33, p. 497 — Xd ovv, téKvov Tio "ExkAmoíag - cf. p. 498-tu, ergo, filius 
Ecclesiae cum sis. 

?^ Cyprian, Three Books of Testimonies against the Jews, II, Heads, 19. 

100 Cyprian, II, Testimonies 19. 
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“He (Christ) is the Bridegroom and the Apostles are the ‘Betrothers’, and 
we are the Bride, let us prepare our dowry.” 10! 


Gregory of Nyssa speaks about “the children of God": 


"Nay, on the contrary every scripture is divinely inspired, written by the 
inspiration of the Spirit, attests the Divinity of the Spirit. For example (for it 
is better to prove my position from the actual testimonies), those who 
receive power to become children of God bear witness to the Divinity of the 
Spirit. Who knows not that utterance of the Lord which tells us that they 
who are born of the Spirit are the children of God? For thus He expressly 
ascribes the birth of the children of God to the Spirit, saying, that as that 
which is born of the flesh is flesh, so that which is born of the Spirit is spirit. 
But as many as are born of the Spirit are called the children of God.” 19? 


An interesting example is the sentence about dry, thirsty ground, 
found particularly in the writings of Justin, Cyprian and Origen: 


We have been declared in His presence as children, as a root in a thirsty 
ground!95, 


The examples in the writings of early Christian authors mentioning 
"the Children" could be expanded considerably; they are too many to 
bring forward here. It is notable that in the above-examined writings the 
term “Children” is discussed almost everywhere in the context of the 
same topics: spiritual and carnal'™, knowledge (of the truth)!°, angels- 
watchers, war, Pastor- Leader, adoption!00, New Testament — new 
covenant!?", From all these places the following features of “the Chil- 
dren" can be withdrawn: 


101 S. Abouzayd, Virginity in Aphrahat, Roma 1990, p. 131. 

102 Gregory of Nyssa, Against Eunomius, p. 145. 

103 Cyprian, II, Testimonies 13; cf. Origen Book I, p. “We have reported, as a child 
before Him, as a root in a thirsty ground." ; Justin Martyr, Apol. I, L: “We have declared 
before Him as a child, as a root in a dry ground." — cf. Isaiah 14:2. 

104 Clement of Alexandria, Pedagogue, I, VI; Cyprian, III, 64; Cyprian, Treatise II. 
On the Dress of Virgins, 22; 

105 Clement of Alexandria, Pedagogue, I, VI; cf. Justin Martyr, Apol. I, LIX: “the 
children of choice and knowledge"; Clement of Alexandria, The Instructor, I, V; “For so 
is the truth, that perfection is with the Lord, who is always teaching, and infancy and 
childishness with us, who are always learning." 

106 Cyprian, II, 6. 

107 Clement of Alexandria, Pedagogue, I, V: “For the new minds, which have 
newly become wise, which have sprung into being according to the new covenant, are 
infantile in the old folly....In contradistinction, therefore, to the older people, the new 
people are called young, having learned the new blessings; and we have the exuber- 
ance of life's morning prime in this youth which knows no old age, in which we are 
always growing to maturity in intelligence, are always young, always mild, always 
new: for those must necessarily be new, who have become partakers of the new 
Word." 
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(1) “Spiritually new-born, adopted!?? Children" are opposed to the 
“Children” from the Old Testament!’ (the Jews!!°), and they are called 
also “the Children of the Resurrection” !!!, and 


"For sometimes He calls us children, sometimes chickens, sometimes 
infants, and at other times sons, and ‘a new people,’ and ‘a recent peo- 
ple.’ ‘And my servants shall be called by a new name’ (a new name, He 
says, fresh and eternal, pure and simple, and childlike and true), which 
shall be blessed on the earth."!? 


They called also the “Sons of God", “Children of the Covenant"! ^ 
and the “Children of the Church". But “Child” can also have a pejora- 
tive meaning and they can be called “demon”! or “Satan” — e.g. 


«tubal uuum». V? 
(2) These “Children” should be nourished by milk!!ó 


105 Matt. 3:9 and Luke 3:8. see also Rom. 8:15-17; Gal. 4:5-7; Eph. 1:5; Abr. 2:10. 

109 Clement of Alexandria, Pedagogue, I, V, “In contradistinction, therefore, to the 
older people, the new people are called young, having learned the new blessings; and we 
have the exuberance of life's morning prime in this youth which knows no old age, in 
which we are always growing to maturity in intelligence, are always young, always mild, 
always new: for those must necessarily be new, who have become partakers of the new 
Word." 

10 Clement of Alexandria, Pedagogue, I, VI. 

11 Cyprian, Treatise II. On the Dress of Virgins, 22; 

112 Clement of Alexandria, Pedagogue, I, V. 

113 E.g. the “children of the covenant" could be logically withdrawn from the passage 
by Clement of Alexandria (Pedagogue, I, V.): “But if, which is rather the true sense, they 
themselves understand the designation children of simple ones, we glory in the name. For 
the new minds, which have newly become wise, which have sprung into being according 
to the new covenant, are infantile in the old folly. " 

11^ Justin Martyr, The second Apology of Justin for the Christians addressed to the 
Roman Senate, chap.V: “But the angels transgressed this appointment. and were capti- 
vated by love of women, and begat children who are those that are called demons"; 
Cyprian, III, 3 — “Of this same e in the Epistle of John:”/n this appear the children 
of God and the children of the devil“ 

8 upna fð hbbulph, iaa y.. Uupgukulih, Erevan, 1991, p. 9 

H6 See whole chapter VI by Clement of Alexandria, in dus I; Cyprian, Trea- 
tise X, 13:"* And I indeed, brethren, could not speak unto you as unto spiritual, but as 
unto carnal, even as unto babes in Christ. I have fed you with milk, not with meat: ” etc. 
Cf. also Arm. text by Movses Xorenac'i, who speaks about the spiritual milk given to 
“Children of the Church" by Sahak: "Uy ülól U uul ng [s lub qhnqlinp 
Jelbqhgengh. fufdocgpyl, ap p d unquppunquam. puquiph, pup huja] p Purgpluulig 
quuunp, h anbgungb! mp Oughurg ayo jhplpfg h åpn uppnjh "epfugnph qSpqunn 
uum pul lı gpn[np Luiyu: = (U'mfutu lynpbinugp. N undi heh ung, Erevan, 1991, 
p. 354; cf. also bli Ganpugf 1992, p. 91. Cf. “as... little ones in Christ", giving 
them “milk to drink, not meat", because they were not yet able to bear it (I Cor., iii, 
1-2). 


E 
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(3) They shall be pure by spirit and body, and try not to marry!"". But 
if one wants to marry he should do that openly!!5. The same postulate 
about marriage is found in the Armenian collection of the Ecclesiastical 
canons: 


" As to the deacons, if while being taken for consecration they protest: "we 
cannot bear celibacy“, let them marry in holiness, for"Let marriage be had 
in honour and let the bed be undefiled" (Hebr. XIII.4), and then they may 
gain access to priesthood and freely take the service to the bishop. But if 
some of them are silent during the consecration and willingly undertake to 
stay steadily in that grade and afterwards they marry, they should leave off 
the priesthood and be reduced from the rank of the officials, they should 
stay for seven years among the audientes and for two years they should 
expiate their sins among the substrati with charity towards the poor, and 
after the examination of their repentance by the bishop they may commu- 
nicate in the Eucharist, but not be promoted to order and grade." 11? 


(4) They are equal to the angels of God and they shall gird their loins 
and be like servants whom their Lord shall find watching.“ 1”. 

(5) One of the topics discussed in the above context is that *'the chil- 
dren” are heirs and joint-heirs!*', as it written in Scripture. Dealing 
with the Armenian Collection of the Ecclesiastical canons, it was 


17 St. Justin Martyr, Dialogue with Trypho, LXXXI — ’They shall neither marry 
nor be given in marriage, but shall be equal to the angels, the children of the God of the 
resurrection." 

18 Cyprian, Treatise II. On the Dress of Virgins, 22; 

H9 Yutintwgfipp 2wng, [The Armenian Book of Canons]. pp. XI. 161.13-162.10. 
(Cf. Gr. X). 

120 Cyprian, III, 32; Cyprian, Treatise II. On the Dress of Virgins, 22; Cyprian, II, 11 
(*Let your loins be girded, and your lamps burning; and ye like unto men that wait for 
their lord, when he cometh from the wedding), 19; St. Clement of Alexandria, The 
Instructor, I, VI: "For with it [they say], having the face which is like an angel's, we shall 
see the promise face to face“; cf. also Sargis Shnorhali — very similar passage with 
Aphrahat, Dem. 6, but those who shall be watchers called jfhfqfginy duhluhig -° from 
the Children of the Church" (Uwpugfhu Chnpuj] (U Ehin ih Lo[d wig [^ 1/9 ng 
muufipf l pu ZnbEinpph: Constantinople, 1828, p. 384:). 

121 Justin Martyr, Dialogue with Trypho, CXL: “the children fellow-heirs"; cf. 
Cyprian, Treatise XI, 8: “And again: " We are children of God: but if children, then heirs; 
heirs indeed of God, but joint-heirs with Christ, if we suffer together, that we may also be 
glorified together.“; St. Clement of Alexandria, Pedagogue, I, VI:”...but has conferred 
manhood on those who are under faith, by calling them sons, in contradistinction from the 
children that are under the law: “For thou art no more a servant,” he says, “but a son; 
and if a son, then an heir through God." What, then, is lacking to the son after inheri- 
tance? * ; Cyprian, III, 16: "Of this same thing to the Romans: “We are the sons of God: 
but if sons and heirs of God, we are also joint-heirs with Christ; if we suffer together, 
that we may also be magnified together." 

122 Rom. 8:17, 
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pointed that there are places, especially in the “Apostolic canons” trans- 
lated from Syriac where ntfumuinp — “the covenanter" replaced by 
dunuliguninp ^ and i[ráuljunnp — “heir, inheritor” (in Greek it always 
rendered as KANp1kK6c). 

(6). They shall have a Shepherd, Pastor, Leader or Instructor. 

(7) They shall be soldiers and stay unconquered in the war with Satan 
or Antichrist etc!?^. 

(8) They shall choose the straight and narrow way!”. 

The term * Child" has its reflections in the writings also. For example, 
the story of “The Seven Sleepers of Ephesus" — the legend about a man 
who falls asleep and years after wakes up to find the world changed. In 
Armenian it reffered to under the title « Linh fe pupmi[d]uh kofot 
fununm{uthog unpp Umhliuhigh Gikunuf » "^ — “The Sleep and the 
Resurrection of the Seven Holy Children of Ephesus". It is to be noted 
that this Armenian translation, which coincides more with the Latin 
of Gregory of Tours! than with the Greek version by Symeon 
Metaphrastes'"?. There is also a “Martyrdom of the 40 Children of 
Sebastia” — «y lnupupulini[d ii uppng "Punmulifug (dutluty- b.U.G), 
npp f ubpunuinfu hunk gush » . 7? 

It is noteworthy also to point out that a catechumen in Armenian is 
rendered by the word &jmfuw,'°°, the initial meaning of which — “an 
infant"— is identical to the term in question. 

So, what conclusions can be drawn from all these testimonies? In 
Armenian sources there are clear indications on “the Children of the 
Covenant", which occur also as “the Children of the Covenant of the 
Church", “Children of the Church" and who are “the Children" is 
neatly distinguished in Erznkac‘i’s “Homily”. Indeed, this term is a cer- 
tain indication for the special rank of people, in our case, when used 
with the word “Church” it underscores a special rank of clergy, who 
have all peculiarities stressed by Yovhannes Erznkac 1. 


123 [Tt is noteworthy that until nowadays schools for Armenian clerics are called 
d'unuliuinpun fpr puit - “the School of heirs”. 

124 Cyprian, Treatise XI, 2: 

125 Cypr, Treatise II, 6: “On this same subject, according to Matthew: "How broad 
and spacious is the way which leadeth unto death, and many there are who go in thereby: 
how straight and narrow Cypr, Treatise VII, 14 etc. 

126 | ftp [upp lı if hujupubin [d flip uppng, np luii h <hi Solugnigh 
blbghgunj Zw punuimnubibugg: 2: U. Ung piu, Venice 1810, p. 206-207: 

127 Gregory of Tours, Passio VII Dormientium in Anal. Bolland., XII, 371. 

128 Metaphrastes P.G., CXV, 427. Cf. e. g. the names of the Sleepers. 

d | þulunnup [upp 1810, P- 206. 

130 Aiarian (Zp. U. ówp wu, Zubpbh Up dunn hut Punmpun, Erevan 1973) vol. II, 
p. 354 derives this word from Syriac — *raxà. 


SONS AND DAUGHTERS OF THE COVENANT 285 


“The Children of the Church” are those who “are not in the flesh, but 
in the Spirit, if so be that the Spirit of God dwell in you" ?!, By the way, 
this discussion about the body and spirit could be connected later on 
with the problem of two Natures. It is possible also to think that reason 
for the removal of the concept of “the Children of the Church” was its 
accordance with the attitude accepting one nature in Christ. That could 
be also a reason why it was preserved in Armenian sources. 

I am sure that there are more juxtapositions between the above works, 
which would become more clear if a student of Syriac studies (of course 
who knows also Armenian and Classics) were involved. But the topic 1s 
too large to address simply in this article. 

The above are curious facts and hypotheses. They apparently belong 
to the context of the Greco-Roman world where Armenia played a sig- 
nificant role. Our knowledge about the development of Christianity is 
not sufficient because in addition to different obstacles only a small 
amount of this literature has survived. 


131 Rom. 8:9. 


